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really independent of Catholicism. However hostile he might
be to dogma, he soon came to the conclusion that no political
Conservatism was possible without the Church, and most of
his energy ultimately went to buttressing the authority of
that Catholic religion he denied and tried to supersede. He
always maintained that his real enemies were the inveterate
revolutionaries rather than the sincere Catholics; he declared
he was never an " atheist " in that he was able to imagine
an intelligent will at the basis of the natural order more easily
than blind mechanism. An avowed atheist was to him an
" illogical theologian," and he preferred thoroughgoing
Catholics to all save out-and-out Positivists, the reason being
that Papal infallibility was the religious condition of that final
jurisdiction without which society remains perpetually dis-
turbed by daily renewed disputes over vague doctrines.1 For
Protestantism he had a hearty contempt, as incompatible
(owing to its insistence on private judgment) with the era of
reconstruction.2
However fundamentally unoriginal Comte's political thought
may be, it requires nevertheless more than a mere allusion owing
to his early connection with Saint-Simonism and to his influence
in later years. Comte was in his youth both the follower and
the private secretary of Saint-Simon, and published at that time
(i.e. in 1820 and 1822) pamphlets that contain the germ of his
later Politique positive. In them he heralds the disappearance
of the theological and military regime^ and the advent of science
and industry; draws the fundamental distinction between
critical and organic periods of society that was so essential
a part of Saint-Simonist philosophy, and goes on to scheme the
1  Philosophic positive, v., p. 249.
2  " Instead of * Anarchy,' perhaps better put in your title c Protestantism,'
without thereby altering the fundamental identity of the two terms. The time
has arrived to limit philosophical and social discussions to Positivists and
Catholics, agreeing to exclude metaphysics and negativists (Protestants, Deists
or sceptics) as being radically incapable of co-operating in the building up
that is to distinguish the nineteenth century from the eighteenth. All those
who believe in God are to be begged to return to Catholicism in the name
of morals and religion, while those who don't are, for the same reasons, to
become Positivists " (Letter to John Metcalf, 1856).
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